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DIALOGUES, &c. 


DIALOGUE I. 


v. Tas Scriptures ſpeak but of two places, heaven, 
and hell. Some, when they die, go to Chriſt, and are 
happy; the reſt of the world will be damned and mi- 
ſerable: For as two places only are ſpoken of, fo 
there are only two ſorts of people mentioned, the 

. righteous and the wicked. 

O. Do you think that all the righteous will go to 
Chriſt when they die? | 

N. Moſt certainly. Don't you think ſo? 

O. I don't know. I am not clear in that opinion. 
I have my doubts, and wiſh to have them ſolved. I 
am inclined to think there are more than two ſorts of 
people with reſpect to the next life. Chriſt ſaid, In 
my Father”s houſe are many manſions. _ 

N. So there may be, and yet but one houſe. There 
will be different degrees of happineſs as well as mi- 
fery. The righteous will partake of happineſs, and 
the portion of the wicked will be that of torment or 
miſery, and in both caſes according to different de- 
grees, as the ſtate of mankind is various with reſpect 
to virtue and vice. It is ſtrange you ſhould ſuppoſe 
more than two forts of people becauſe ſome will be 
much happier than others. According to this rule 
there may be an hundred ſorts. | 
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9 
O. What I mean is this. From Scripture it appears 
that there is a claſs of people of a peculiar kind, that 
will not only partake of happineſs beyond thoſe deno- 
minated righteous; but fo eſsentially different, that 
every member of that claſs will be happier than any 
one in the other who may alfo be faved; as he that 
was leaſt in the kingdom of God was greater than 
John the Baptiſt. This claſs I mean is called a Pecu- 
liar People—The Saints, the Elect, the Firſt-born.—If 
it were not ſo, why ſhould we find the diſtinction in 
Hebrews, between the. general aſiembly of the church of 
the f- born written in heaven, and the ſjcirits of juſt men 
made fofect. The firſt-born are the firſt- fruits, typi- 
fied in the Old Teſtament and mentioned in the 
new. 
N. 1 wiſh you to go on. I ſhould like to hear ſome- 
thing further on the ſubject. | 
O. This claſs I ſuppoſe to be as diſtinct from the ge- 
neral body of the righteous, as the Levites were diſtinct 


from the other tribes of Iſrael. Indeed, the Levitcs | 


appear to be a type of this people, in that they were 
ſeparated from the others, for the ſpecial ſervice of 
the tabernacle. They had no inheritance among the 
others, becauſe the Lord was their portion, as Chrilt 
is the portion of his. people. But what makes it look 
Kill more plain, is that of the Levites being given to 
Aaron the high- prieſt inſtead of all the firſt-born, in 
the ſame manner as the elect, or firſt-born under the 
goſpel, are given to Chriſt our High-Prieſt to be his 
peculiar people. —Chriſt is called their brother. „ n 
God did forchnew he did prede/iinate to be conformed to tit 
image of his Som, that he might be ihe firi-bern amorg, may 
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brethren : And they are given to Chriſt. in a5 ſpecial a 
manner as the Levites were given to Aaron. 

N. One inference you would draw from this opinion, 
if you could eſtabl.ſh it, would be to reconcile us to 


the doctrine of election; for it would make that, or 


predeſtination not to be ſo frightful a thing as it has 


appeared: becauſe, if predeſtination be only a deſig- 


nation to ſome ſpecial privileges above the reſt of 
the world, without reſpect to reprobating thoſe who 
are not ſo favoured, there can be nothing offenſive 
in it. 

O. But let us leave this point till we have diſco- 
vered, if -we can, what the truth is, in reſpect to the 


other. 


N. I have obſerved, with pleaſure, that thoſe who 
hold in election, have in a great meaſure left off repro- 
bating the non-elect, ſo as to conſign them to eternal 
miſery. Pray go on. 

O. Another thing I will mention as a confirmation 
of this ſuggeſtion, and that is what St. Peter ſays in his 
firſt Epiſtle. The time is come that judgment muſt begin at 
the houſe of God; and if it begin at us, what Hall te the end 
of them that obey not the goſpel of God? And if the righteous 
fearcely be ſaved, where all the ungodly and ſmner af ear ? 
Now it is not faid of the ſaints that they will fearcely 
be ſaved, but, on the contrary, that they will be abun- 
dantly faved, or may, if they do ſuch and ſuch things. 
For ſo an entrance /hall be miniſtered unto them abundantly into 


the everlaſting kingdom of our Lord and Saviour J efus Chriſt. 


2 Peter. So alſo St. Paul writes. F through tie offence 
of one many be dead, much more the grace of God, and the gift 
by grace, which is by one man Jeſus Chrift, hath abounded wnto 
maiy, For if by one man's offence death reigned by one. 
K 


19 
. much more they ꝛollicùi receive abundance of grace and of the g 
of 112hteouſneſs, all reign in life by ene, Jeſus Chri/?. For 
the faints will not only enjoy life, but they will reign } 
in life; for they will be made kings and prieſts. And 
as it has been obſerved by one, if there are kings, we 
may conceive of others who are not lo. 

St. Paul declares that the ſaints ſhall judge the 
world: and this leads me to ſpeak of a very material 
point; that of Chriſt fitting in judgment. We may 
obſerve in the 14th of Revelations, of a Lamb. which 
flood on Mount Sion, and with him an hundred ferty and 
four thouſand, having his Father's name written on their 
Foreheads; and a little further we find that zhe/e are 
they whicz follow the Lamb whitherſcever he goeth. Theſe 
were redeemed from among men, being the firſi-fruits unto God 
and to the Lamb. What I apprehend by their follow: 
ing the Lamb whitherfoever he goeth, is meant, that 
the ſaints when they die, depart and go to Chriſt, to 
the place which he hath prepared for them in his Fa- 
ther's houſe: And that, according to other ſcriptures, 
when he deſcends from heaven with the voice of the 
archangel and the trumpet of God, theſe ſaints 
deſcend with him, and fit with him when he fits in 
judgment; and this his own words ſeem to confirm, 
When the Son of Man Hall come in lis glory, and all the holy 
angels ith him, then all he fit uſton the throne of lis glory. 
And before him Hall be gathered all nations, and he hall ſcſta- 
rate them one from another, as a 2 herd divideth his Jheeh 
from the goats : and he all ſet the Slee: on his right-hand, 
and the goats on his lt. Now let us obſerve that St. 
Paul ſpeaks of the coming of our Lord Jeſus Chriſt 
with all his ſaints; and that the ſaints ſhall judge the 
world, and that the Lord hath promiſed that he that 


1 

- evercometh ſhall fit with him in his throne; as well as 
what is faid to the Apoſtles. about their fitting an 
twelve thrones judging the twelve tribes of Iſrael; and 
then we may. conclude that the faints will fit with him 
in judgment. Then all the King ſay unto them en his riglu- 
. hand, Come, ye bleſsed of my Father, inherit the kingdom fre- 
feared for you from the foundation of the ænorld. For I was an 
hungered, and ye gave me meat : I was thirfly and ye gave me 
drink: I was a firanger and ye took me in, c. Then Mall 
the riglieaus anſwer. him, fayize, Lerd, when ſaw we thee an 
ungered, and fed thee ? or thirfly and gave thee drink? Il len 
ſaro we thee a firanger and took thee in, c. And the King 
Shall anſtver and ſay unto them, Verily I ſay unto you, In 
 afonuch as ye have done it unto one of the. leaſt of theſe my bre- 
thren, ye have done it unto me. It is commonly ſuppoſed, 
that his meaning here was; as ye have done it to one 
another, ye have done it. unto. me. But I think he 
..meant his, brethren fitting with him in judgment, when 
he ſaid, In as much os ye have done it unto one of the leaſt of 
theſe my brethren, ye have done it unto me. This is a na- 
- tural and eaſy conſtruction;. whereas the other is forced 
and unnatural to ſuppoſe that the words, theſe my bre- 
tren, ſhould mean thoſe before him, whom he was 
then judging. The inference is, that the ſaints, or 
elect, are a diſtinct body from the righteous, as they 
are commonly termed, not but what the ſaints are 


rightæeous too; but every righieous, man is not a 
ſaint. | 


VN. I will confider of what you have. faid, :eſpectally 
23 I perceive that you make the Scriptures the ground 
of your opinion. In the mean time I ſhall be glad to 
know wherein you, make the difference more particu- 
larly between theſe two claſses to conſiſt. 


n 
O. In the firſt place, I ſuppoſe, the ſaints will par- 
take of happineſs betore the others, being the firſt- 


fruits; and that they will partake of the ſirſt reſurrec- 


tion, and have the fame reſurrection which Abraham 
had. Our Lord, when on earth, ſaid, e Jour is coming, 
and now is, wen the dead Hall hear the voice of the Son of 
Gal, and they that hear fall live. I fee no reaſon to in- 
terpret this as meaning the dead in fin, when it was 
literally fulfilled at his own reſurrection, when the 
graves were opened, and many bodies of faints aroſe, 
and came out of the graves after his reſurrection, and 
went into the holy city, and appeared unto many. 
And we have reaſon to believe that they went with 
him to heaven; becauſe it is ſaid, when he aſcended 
1% en high, he led caſitivity caſilive, and gave gifts unto 
men. Our Lord, at the ſame time he uled theſe 
words, added alſo, Marvel not at this; for the hour is 
coming when all that are in the graves Hall hear his voice, and 
come forth ; diſtinguiſhing between the reſurrection to be 
accompliſhed in his day and what would happen here- 
after. The ſaints do now in this life partake of eternal 
life, which I doubt may not be the happy lot of other 
righteous people; for we ſee and know many honeſt 
and juſt men, who can give no account of their having 
paſsed from death unto life; that have not received 
the ſpirit of adoption, as they know or believe, and 
will rather ridicule the idea of it, merely becauſe they 
have not experienced it, and becauſe they fee the ir- 
regularities and flips of many profelsing people. And 
theſe juſt men, and with ſome degree of devotion too, 
will be more exemplary in their moral. conduct than 
many of the ſaints. 

I cannot help thinking that this is a very good argu- 


ch fatteth on the throne, and unto the Lambs. One of the 
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ment in ſupport of my opinion, becauſe it accounts 
for what many have been at a loſs how to account for. 
Thele juſt men ſeem to be in the ſtate of one men- 
tioned in the Plalms, who prays thus, Remember me, O 
Lord, with the fawvaur which thou beareft unto. thy fieofile : O 
viſit me with thy ſalvation, that I may ſee tlie felicity of thy 
choſen, and rejoice with thy freofile, and give thanks with thine 
inleritance. Here is a prayer for the peculiar bleſsing 
I am ſpeaking of; and yet there was no impropriety 
in making it, becauſe Abraham prayed for a bleſsing 
on Iſhmael, though he could not have that which was 
predetermined for Iſaac; and Eſau prayed for a bleſs- 


ing after his brother Jacob had obtained the great 
one. Bleſs me, even me alſo, O my Father. And they 
both obtained inferior bleſsings. 


Yet theſe juſt men are commonly reckoned among 


- thoſe who will be damned and periſh, unleſs there 


ſhould be an alteration; and it is not meant an alte- 


ration in their moral conduct, but with-reſpect to their 


ſpiritual liſe—to their vital ſenſation; though others 
are much puzzled with reſpect to their ſtate :—Yet in 


one ſeuſe, and that a true one, they do periſh, for I ſup- | 
. pole they have no life, and will continue fo till their re- 
ſurrection; but then they do not periſh everlaſtingly. 


One hundred. and forty. and four thouſand are mentioned 


in another place alſo in the Revelations. Theſe were 
ſcaled, that is, twelve thouſand of each of the tribes of 
+ Jſrael. And after this St, John beheld, and &Þ à great 
. multitude whom. no man coul. number, of all nations, and ftieſile, 
and indreds, and tongues, ſtood before the throne, and before 


te Lamb, clothed with white robes, aud alis in their lande, 
and cried with a loud voice, ſaying, ſalvation to our God, 
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elders told St. John—The/e are they which came out of great 
trioulation, and have waſhed their robes and made them white 


in the blood of the Lamb, &c. Some among the univer- 


ſaliſts have ſuppoſed this paſsage has reſpect to their 
doctrine; but however it be, we may perceive that a 
diſtinction is held forth with reſpect to ſalvation ; for 
the twelve thouſand out of each tribe appear to have 
been ſealed before the appearance of this great multi- 
tude; beſides, that the numbers ſhow there was a dif- 
ference between them. 

N. You ſaid ſomething of Abraham's reſurrection: 
What did you mean by it? | 


O. My meaning is, that Abraham appears to have 


had all the refurrection that he will ever have. And 
this we may gather from our Saviour's words upon the 
ſubject. The Sadducees (which denied there was any 
reſurrection) came and queſtioned him about it; and 
after they had done, Jeſus anſwering, ſaid unto them: 
The children of this world marry, and are given in marriage : 


But they which Hall be counted worthy to obtain that world and 


tlie reſurrection from the dead, neither marry, nor are given in 


marriage, neither can they die any more, for they are equal unto 
the angels, and are the children of God, being the children of 
the reſurrection. Now that the dead are raiſed, even Moſes 
Jhowed at the buſh, when he calleth the Lord, the God of Abra- 
ham, the God of Iſaac, and the God of Jacob. For he is not a 
God of the dead, but of the living: for all live unto him. 
What does our Saviour mention this for? It is to prove 
the reſurrection, as he himſelf ſays. Now that the dead 
are raiſed, even Maſes flowed at the bn. But what proof 
is Abraham being alive of the reſurrection, unleſs we 
conſider Abraham as having partaken of the reſurrec- 
tion? If his being alive is the proof of his reſurrection, 
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then was Abraham already: raiſed. It was for this 
reaſon I ſaid the faints will have the ſame reſurrection 
as Abraham. They will not die, and wait for the re- 
ſurrection of the juſt, but when they ſleep in the Lord, 
as it is exprelsed, or have the egrihly houſe of this taber- 
nacle diſsolved, they have a building of God, an houſe not made 
with hands, eternal in the heavens. And while here, they 
groan earneſtly, defiring to be clothed upon with 
their houſe which is ſrom heaven. Now it is God 
who hath wrought them to be fit for it. But I do 
not take this to be the caſe with others; and there- 
fore the diſpute between the ſoul- ſleepers, and thoſe 
who maintain a continued conſciouſneſs, might be 
eaſily ſolved, if they would take into contideration, 
that it will not happen to all alike with reſpect to 
death; and then it would be found that the many texts 
of Scripture, .which each party applies, generally will 
not ſuit their purpoſe, becauſe ſome of theſe texts 
relate to the dead in general, and ſome to the elect 


only. 


N. You obſerved, I think, that the Levites, under 
the law, were a type of the elect. Now I thought 
that they had been conſidered as a type of goſpel mi- 
niſters. 

O. But may not the houſe or family of Aaron be 
rather conſidered as ſuch? There is a diſtinction ob- 
ſerved between the houſe of Aaron and the houſe of 
Levi. Aaron's family, it is true, were of the tribe of 
Levi, but the prieſthood was confined to Aaron's family 
alone, Aaron himſelf being the high- prieſt, and his ſons, 
prieſts under him. Sometimes we get light from one 
fingle expreſsion. In the 5th chapter of the 2d Co- 
rinthians, and the 17 th verſe, it is thus written. / lere- 
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fore come out from among them and be ye ſefaraie, ſaith the 
Lord, and touch not the unclean thing ; and ] will receive you, 
and le a Father unto you, ard ye Hall be my ſons and daugh- - 
ters, faith the Lord Almighty, This, I think, refers to a 
paſsage in the Old Teſtament, where it is ſaid, Be ye 
clean tha! bear the weſsets of the Lord, For the Levites 
were choſen, as before obſerved, and given to Aaron 
inſtead of the firſt-born, which God claimed as his 
own, upon the deſtruction of the firſt-born in Egypt. 
The Levites bore the veſsels of the ſanctuary, and 
were called upon to be clean: Therefore St. Paul al- 
ludes to it when quoting the words of the Lord, he 
ſays, Be ve ſetarate and touch not the unclean thing, and [ 
will receive you and be a Father unto you, and ye Hall be my 
ens and daugliters, ſaith tie Lord A{lnighty. 

N. Notwithſtanding all you have ſaid, and though 
we may allow: the- faints or elect to be a peculiar 
people, and bleſsed with greater bleſsings at preſent 
than what you call the righteous, yet 1 am not recon- 
. ciled to your notion of the righteous not living after 
this body is diſsolved, till at the day of a general or 
future reſurrection. 

O. What do you ſuppoſe is meant by our Lord's ſay- 
ing, It hall be recomſienſed to him at the reſurrection of the 
juſt: and by this, There Hall be a reſurrectim both of the 
juſt and unjuf?.” But in order to clear up this matter, 
let us ſee whether there be not many places of Scrip- 
ture, beſides what I have mentioned, where the righte- 
ous, or ſome ſeemingly religious,. appear hot to be 
poſseſsed of eternal life. 

Take the following texts. Pſalm cxix. Behold my de- 
light is in thy commandments : (Here is ſurely a righteous 
wan) O quicken me in thy righteouſneſs. Let thy loving mercy 
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eome alſo unto me, O Lord; even thy ſalvation. Again, O 
let my ſoul live and it Hall [raiſe thee. Theſe are the 
prayers of one ſeeking after righteouſnels—of one 
hungering and thirſting for it—of one poſseſsed only 
of his own righteouſnels, and ſeeking for that our Sa- 
viour alludes to when he ſaid, Seek ye fin the kingdom of 
God and his righteouſneſs, and all theſe things /hall be added 
unto you. For there is a peculiar righteouſneſs necel- 
ſary to conſtitute life, and that is called the righteouſ- 
neſs of God, a righteouſneſs which St. Paul defired to 
be found in, and that without his own righteouinels, 
which he confidered but as dung or droſs in compa- 
riſon; and which, though he had conſidered it as gain, 
yet in reſpect to that which is of God he counted as 
loſs. Ifaiah li. Iearker unto me, ye that follow after righte- 
ouſneſs, ye that ſeek the Lord, look unto the rock whence ye are 
heron, look unto the ele of the hit whence ye are digged. Look 
unto Abraham your father, and unto Sarah that bare you; 
for I called him alone, and ble/zed him and increaſed him. 
And in a few verſes after it is ſaid, Hearten anto me, ye 
that know righteouſneſs, the ſienſile in whoſe heart is my law, 
fear ye not the reſtroach of men, neither be ye afraid of their 
revilings ; for the moth Jhall eat them uſe like a garment, and 


. the worm all eat them like wool; but my righteouſneſs Shall 


be for ever, and my ſalvation from generation to generation. 
In theſe two verſes we ſind a diſtinction between thoſe 
who ſeek after righteouſneſs, and thoſe who are pol- 
ſeſsed of it; that is of this righteouſneſs which is of 
and from God. — The latter are ſubject to revilings, as 
we know alſo from experience, and that becaule they 
belong to Chriſt, The many Chriſtian and godly 
ſects, that from time to time have ariſen up in the 
world, are ſubject to taunts and revilings, different 
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ſrom others that are in good repute, and this becauſe 
they are of the family of Chriſt or his houſehold. And 
they are ſubject alſo to unuſal chaſtiſements. My ſon, | 
deffrije not thou the chaſtening of the Lord, nor faint when thou 

art rebuked of him : for <chom the Lord loveth he chaſfteneth, and t 
ſeourgeth every fon <chom he receiveth. If ye endure chaſtening, { 
Cal dealeth with you as with ſens for what ſon is he whom the 


c 

Fatier chaſteneth not: But if ye be without chaſtiſement, ⁊uliere- { 
all are partakers, then are ye baſtards and not ſons, — that } 
is Iſhamaelites. David ſaid, I trow of very faithfulneſs u 
thou haft caufed me to be troubled. But why of faithfulneſs? i. 
becauſe God had promiſed him the kingdom, and ? 
troubles were neceſsary to make him fit for it. Therc- t 
fore they who know righteouſneſs are thofe in whom v 
God hath written his Jaws : They know God, they are a 
poſse ſsed of his love, and conſequently of eternal life: 0 
and being ſubject to revilings are cautioned in the text c 
not to regard them. | t] 
We may bring in alſo the caſe of Cornelius the Cen- tl 
turion. He was a juſt man, and devout, and one that te 
gave much alms to the people; and yet St. Peter was li 
{ent to tell him words whereby he and his houſe ſhould o 
be ſaved. But if he could have been ſaved without tc 
hearing the goſpel, there was no occaſion to ſend it to 0 
him. And yet 1 think if he had not heard it, he would 2 
have ſtood in judgment among the righteous, and had er 
his lot with them. Noah alſo was a juſt man, and on l; 
being ordered to prepare an ark, he by faith obeyed, be 
and became heir of the righteouſneſs which is by faith; as 
a ſuperior righteouſneſs to what he had before: and H 
yet he was denominated a righteous man before he 05 
built the ark, and became heir of the righteouſneſs by 0 
faith; For it is written before ; Noah was a juft man, and * 


LW 


ſ 
* 


. 

ferfect in his generations, and Noah walked with God; unleſs 
we can ſuppoſe that to be a juſt and a righteous man 1s 
not the ſame thing. . | 

What we may judge from theſe laſt obſervations is, 
that many juſt or righteous men appear not to be pot- 
ſeſsed of eternal life; and if they have not paſsed from 
death unto life in this world, the probability is, that 
they will not live till the reſurrection of the juſt. Per- 
haps we might get ſome light in this matter if we could 
underſtand what is meant by eternal life ; whether it 
is ſom? vital principle to the foul, as the foul is fup- 
poſed to be to the body; or whether it is ſuch a life as 
the Queen of Sheba's, when there was no life in her 
when ſhe ſaw the glory and magnificence of Solomon, 
and, like that of a woman, who having loſt a favourite 
child, 1s revived by hearing and believing that her 
child is found. If it be the latter, we may ſuppoſe 
that eternal life is a perſuaſion that God is reconciled, 
that he is a friend, and not an enemy. In objection 
to this it may be ſaid that a ſalſe perſuaſion would give 
life to the foul, as long as it laſted, as well as a true 
one. But in favour of it we may ſay, that faith is faid 
to conſtitute life, and the being confounded 1s repre- 
ſented as death: For anſwerable to theſe words, The 
juſt Mall live by faith, and he that believeth on the Son liatit 
everlaſting life ; and he that belicveth not the Son Mall not fee 
life. Tt is ſaid elſewhere, He that believeth on him hall not 
be confounded ; he that believeth on him hall not be aſhamed ; 
as if ſpiritual death conſiſted in the fear of God's wrath. 
He that believeth on the San Mall not ſee life, but the wrath of 
God abideth on him; that is a ſenſe or fear of God's 
wrath, If this interpretation could be received it 
would be very acceptable, becauſe it makes faith not 
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to be an arbitrary condition, but a neceſsary one; and 
we may conclude that God gives this faith to the juſt 
to enable them ſand before him without confuſion; as 
it is faid, The n Hall live by faith. Look unto me, and be 

we feved, all the ends of the world For as Moſes lifted 15 
tie ferfent in the wilderneſs, even ſo muſt the Son of man be 
tified ige; that whoſoever believeth in him lould not frerifh, but 
lade everla/3izg lite: For when the Iſraelites looked on 
the brazen ferpent they lived; the ſtings of the fiery 
ſerpents were healed, as the ſtings of fin will be healed 
by looking upon Chriſt as our propitiation for it. 
Agreeably to this I interpret theſe words, Iſaiah xxsiii. 
The finners in Zion are afraid, fearfulneſs hath ſurjiriſed tit 
Ivjeocrites ; clo among us hall dwell with the devouring fire! 
Ii ho among? us hall dwell with everlaſting burnings? He that 
calleti righteou/ly, and ſjeaketh ufrrightly, he that defjuſeth 
the gain of o//wre/5ions, that Shaketh lis hands from holding ꝙ 
' bribes, that flop; heth his ears from hearing of blud, and Jiut- 
teil his eyes from ſeeing evil: He hall dwell on high ; his 
felace of defence Hall be the munitions of rocks : bread Hall be 
given him, his waters hall be ſure. This I take to be an- 
fwerable to the faying— The juſt Hall live by faith ; be 
cauſe to the juſt will be given a faith in Chriſt to ſcreen 
them from the wrath of God, or rather to bear the 
glory of God, which will be as devouring fire to all unbe 
lievers; for Chriſt will be to the former as the munitions 
of rocks. —He will be their defence, their meat and 
their drink. We may hence alſo underſtand this ſerip 
ture, My ſeqile feriſi through Jack of knowledge, if eteh 
nal life conſiſts in the knowledge of God as a God 0 
love. This knowledge is not given but to the humbi 
and penitent, and Chriſt is the author of it: For a: # 
Father raiſeth the dead and quickeneth them, /o the Son quick 
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ell whom: he will, They who periſh among the juſt may 


be called God's people, but they who are quickened 


by the Son, are only a {mall part of God's people, as 


the Levites made but one of the twelve tribes of Iſrael, 
and the other tribes were but a ſmall part of the world 
in general; For, as we may have obſerved, thole who 
in Iſaiah are ſaid to follow after righteouſneſs were 


called Abraham's children, as well as thoſe who had 


attained to it, ſo the juſt may be Abraham's children; 
yet not like the ſaints, the church of Chriſt, the houſe- 
hold of God, with whom judgment now begins in this 
world; and when they are judged they are chaſtened 
of the Lord, that they ſhould not be condemned with 
the world. | 

But now, on the other hand, with reſpect to the 
former part of the queſtion, whether ſpiritual life is 
ſome vital principle in the ſoul, as the foul is to the 
body: It we judge that to be the cafe, yet it is not an 
inherent principle natural to the foul; for, if it was, 
there would be no difference between the wicked and 
the ſaints, whereas eternal lite is always ſpoken of as 
a happy ſtate, and diſtinct from that of mankind in ge- 
neral. But we may ſtill conſider this principle of life 
as the effect of knowledge communicated ; as, ſuppoſe 
a man in debt to be unhappy from the continual dread 
of a goal, and to be informed that a certain benevolent 
man had paid all his debts; this news, as ſoon as he 
could believe it, would revive him, make him a new 
man, and cauſe him to love his benefactor, and try to 
pleaſe him. And we read that the love of Chriſt con- 
{trains us, and that we love God becauſe he firſt loved 
us; which ſhows that love may be this principle of life, 
and that it is cauſed by our knowledge of God's good- 
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neſs towards us: For it is plain from Scripture that the 
remiſsion of fins is the cauſe of love, and that in exact 
proportion to the fins forgiven; but we muſt know 
that they are remitted in order to be thus affected, 
and this perfectly agrees with our Saviour's telling 
ſome Jews, who believed on him, that if they. con- 
tinued in his word they ſhould know the truth, and the 
truth ſhould make them free; which I can readily ap- 
prehend, becauſe the faith of Chriſt, which is called 
fo becauſe he is the author of it, and it hath alſo re- 
fpect to him, is given to them that believe or receive 
the golpel, and this faith enlightens the mind to un- 
deritand the truth as it is in Jefus, which knowledge 
cauſes love, and is the remiſsion of fins, becauſe it ſets 
the mind free, delivering it from all the condemnation. 
thereof. 

Therefore we may conſider knowledge, producing 
love, as the principle of life, but whether all the righte- 
ous in this world partake of it is the doubtful point. 
Socrates, and many virtuous Heathens, were 1gnorant 
of the goſpel, or of that glad tidings of-talvation which 
alone can give life; as, There is none other name given 
among ft men wlereby we muſt be ſaved, but only the name of 
Jeſus Chriſt, neither is there ſalvation in any other. And there 
are many religious or virtuous people in a Chriſtian 
land, who know nothing of eternal life from any feel- 
ing experience, and will, as before obſerved, ſome- 
times ridicule the notion of it, as of what may be felt 
or known; and it is this, among many other reaſons, 
which leads me to believe, that ſuch may be numbered 
among the righteous hereafter, in the ſame manner as 
u is concluded. among benevolent people, that it will 


CW 3 
be the caſe of the virtuous Heathen who have never 
heard the goſpel. 

N. I will conſider of what you have ſaid, and if I 
diſcover any error, I will tell you when I ſee you next; 
and, if 1 ſhall be ſatisfied with your reaſons, will be 
free to acknowlege it. 

O. I ſhall thank you for your candid opinion, as I 
aim at the truth; for I can truly declare that, for four- 
teen years, I ſought aſter knowledge, with as much 


earneſtneſs and perſeverance, as if I had been ſeeking 


for hid treaſure. But whether I have found it or not, 
in regard to this point, as a diffident man, I muſt ſtill 
doubt, when I conſider the many plauſible errors that 
bave been introduced into. the world. 
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DIALOGUE II. 


X. . Sir, I am come to ſee you again, to have 
a little more talk upon the ſubject we diſcourſed of the 
laſt time we met. I have thought of it much, and 
have concluded, that among other things, you are 
under a miſtake in ſuppoling eternal lite to confift in 
a perſuaſion of God's reconciliation, of his being a 
friend and not an enemy. The compariſon you make 
between a finner under a ſenſe of his fins, and that of 
a man's dreading a gaol, on account of his debts, will 
not hold any further than it reſpects the diſtreſs of 
them both, and that the ſinner will rejoice when he 
knows that God is reconciled to him as well as the 
debtor when he knows his debts are paid; but ſurely 
there is a greater difference between natural and ſpi- 
ritual things, than will allow us to conclude that 
eternal or ſpiritual life-is nothing more than that re- 
vival which any man may feel from being raiſed from 
a ſtate of ſorrow and dejection to a more cheerful one, 
on hearing ſome good news. 

Jeſus Chriſt himſelf is ſaid to be our life. He ſaid, 
As the Father hath life in himſclf, ſo hath he given to the Son 
to have life in himſelf. Again we read, He that hath the 
Son hath life; he that hath not the Son of God hath not life. 
So that nothing ſhort of having Chriſt himlelf in our 
heart is eternal life. Indeed, St. Paul ſaid to the 
Galatians, The life <vhich I now live in the fle/h, I live by the 
faith of the Son of God, who loved me and gave himſelf for me : 
but then we are to conſider the preceding words, I 


erucified with Chrift ; neverthetheleſs I live, yet not I, but Chriſt 
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troeth in me. It was not faith eſsentially in itſelf that 
gave him life; faith was only the medium, the chan- 
nel, the door by which Chriſt, in his ſpirit, was re- 
ceived into the heart and gave life. 

O. But does not our Saviour ſay, as we read in St. 
John: My words they are fjurit and they are life; plainly 
demonſtrating what I have ſaid, that the knowledge 
conveyed to the ſoul, of God being reconciled, is life. 
My werds they are ſhirit and they are life; have a reference 
to his then telling the Jews about his giving his fleſh 
for the life of the world ? 

Beſides, Moſes ſpeaking of the law, gives us reaſon 
to believe, that if a man would keep the whole law in 
every point, he would live: Do this and thou ſhalt 
live. But why? Becauſe there being nothing to con- 
found him he would have life. In like manner, when 
he has broken the law and comes to underſtand that 
Chriſt hath made ſatisfaction for the breach of it, he is 
reſtored to life, being put into as good a ſtate with re- 
ſpect to his being confounded through the fear of 
God's wrath, as if he had perfectly kept the law. 
We ſee then, life comes the ſame way in both caſes: 
In the former, by having never offended God in any 
one inſtance; in the latter, by being aſſured that God, 
through his Son, is pacified towards him, and this 
puts him in as good a ſtate as if he had never of- 
fended. ; 

N. You will obſerve, that upon this occaſion our 
Lord ſaid, The fleh frofiteth nothing : it is the ſpirit that 
quickeneth : my wvords, they are ſſnirit and they are life. He 
had ſaid a little before, Except ye eat the fleſi of the Son of 

Man, and drink his blood, ye have no life in you. That is, as 
L apprehend it, except ye believe that he gave his 
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fleſh and ſhed his blood for you, ye have no life in 
you; for thus beheving a man receives the fleſh and 
blood into his heart, as he receives food into his body, 
But you ſuppole it is this act of believing gives eternal 
life? | 

We do not, I find, differ much. The only difference 
between us 1s this: You judge a faith in Chriſt, or a 
truſt in God's mercy, is of itſelf eternal life; that it 
is efsentially ſo; whereas, I judge this faith to be 
only a vehicle of life, and that the ſpirit of Chriſt is 
only eſſential life, entering through faith as the me- 
dium or door. CA fands at the door and knocks ; if any 
man hear his voice and o:en unto him, he will come in. And I 
agree with you, that it is neceſſary to life, that we 
open this door of faith for his admiſsion. Still it may 
be laid, that we are juſtified by faith ; and alſo that 
we are juſtified by Chriſt and in Chriſt; for he 
muſt come into the heart, and when he comes in, we 
become united to him, he dwelling in us, and we in 
him; and we are thereby juſtified, and yet through 
faith. 

We are all by nature under condemnation, and ſpi- 
ritually dead. There is a ſeparation between God 
and our fouls. There is a veil of unbelief in the heart, 
which is the ſeparation. This veil muſt be . burſt, 
before Chriſt, and the Father through him, can enter; 
we may judge, becauſe in ſpeaking of ſending the 
Holy Spirit, he ſaid the world could not receive him: 
Whom the wvorld cannot receive, becauſe it ſeeth him not neither 
Enoweth him. Chriſt was to give eternal life to as many 
as the Father had given him; and when he gives life, 
it is through the faith which he hath wrought in the 
ſoul; for he himſelf, being the, quickening ſpirit, 
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enters through that faith, as through a channel or 
door; which being opened, as naturally admits him, as 
a door being opened, admits the air into a houſe: 
- Becauſe the ſeparation being removed, the intercourſe 
is opened between God and our ſouls; from the 
Father, through the Son, conveying love, Joy, peace, 
and all ſpiritual bleſsings. For in Chriſt dwelleth all 
the Fulne/s of the Gedhead bodily : And of his fulneſs do we 
all receive, who are united to him by faith. The 
blefsing of Abraham came on the Gentiles through 
Jelus Chriſt; that we might receive the promiſe of 
the Spirit thromgh faith. The Scriſiture hath concluded all 
under fin, that the hromiſe by faith of Jeſus Chriſt might be 
given to them that believe. From all which ſayings we 
can only gather, that the faith of Chriſt is the opening 
door by which he enters into the heart. 

O. I am happy to think that I was not fo poſitive as 
to prevent my being open to conviction. I am con- 
vinced, and fatisfied, that this life is to be had only in 
the Son. And though it be faid, he that believeth on the 
Sen of God hath everlaſting life, yet it may be, becauſe 
inſtantly upon a man's believing in him, life, that is 
Chriſt our life comes in. But this belief muſt be 
a truſt in him for ſalvation, or a truſt in the mercy of 
| God through him, and I am glad that you agree with 
me m this. 

VM. I do agree with you in this; becauſe what is 

meant by the faith of Chriſt, in the New Teſtament, 
is called a truſt in the Lord, throughout the Old, and 
the ſame blefsings are annexed to one, as the other. 
For to believe in a man is to truſt in him. And what 
St, John writes in his firſt Epiſtle, is anſwerable to 
this—TZe/e things have I written unto you that believe on the 
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name of the Son of God, that you may know that you have eternal 
life, and that ye may believe on the name of the Son of Gad. 
For the name Jeſus ſignifies a Saviour, and to believe 
in his name, is to believe in him as a Saviour, to truſt 
in him for ſalvation; and that is the ſame as truſting 
in the mercy of God, to which, great promiſes are 
made in the Old Teſtment. It this be the caſe, as I 
verily believe it is, we may account for many ſincere 
and honeſt men not having any appearance of having 
paſſed from death unto life, notwithſtanding their 
honeſty and ſeeming good defires. They may believe 
the ſcriptures to be the word of God, and believe that 
he ſent his Son into the world as a Saviour, and that he 
was crucified for our fins; yet not being able to lay 
hold on him as it were by faith, and to truſt in him as a 
Saviour, the intercourle is not opened between God 
and their fouls, and conſequently they have no ſpi— 
ritual life. They are only in embryo, like the chicken 


in the egg, whole aperture is not opened. Some of 


theſe may not be far from the kingdom of heaven, 
which Chriſt has opened to all believers. 

Suppoſe a man was ſent from a far country with an 
invitation to all, and an ofter of lands or other in- 
heritance to as many. as would accept the offer and 
follow him; there is a difference between believing 
the meſſage which he brought, and that of putting 
ourſelves under his conduct and following him. So 
many believe in Jeſus Chriſt as God's meſſenger, yet 
do not, or cannot venture to truſt in him for his late 
conduct through the deep waters or a dreary wilder- 
neſs, with all the obſtacles they may meet with in the 
way: they cannot truſt in him for ſalvation, no more 
than the Ifraclites, who periſhed in the wildernels, 
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through unbelieſ. The heavy wrath of Go came /r00 
them, becauſe they believed net in Ged, and frut not their truſt in 
his helk. Plalms. | 

O. From what you have ſaid about fome not being 
far from the kingdom of God, and your manner of 
accounting for many honeſt well meaning-people, not 
having ſpiritual or eternal life, Jam inclined to think, 
you mean to contute me alſo in the firſt thing Which 
began this converſation, that is, about the righteous 
not living till a future reſurrection. 

N. I own to you, I am not ſatisfied with your 
opinion upon it. 

O. What led me to that opinion, was the ſtate of 
well meaning men. How could I in my own mind 
doom to eternal miſery, a man whoſe outward mo- 
rality exceeded mine? Who was a better huſband, a 
better father, a better maſter, and a better neighbour 
than myfelf? Yet I could not rank ſuch a man amongſt 
the living, becauſe he had no ſigns of ſpiritual life, for 
though he may poſlels theſe good qualities, and have 
reſpect to religion, yet his thoughts may be chiefly 
employed on worldly things; and we are told, 7 be 
carnally minded is death ; to be ſhiritually minded is life and 
feace, Beſides, ſome of this fort, mitead of knowing 
among other ſigns, that they have paſsed from death 
unto lite, becauſe they love the brethren, ſhow on 
the contrary, that they hate them: for it is notorious 
that many ſeemingly religious, and of good characters, 
will ſhow more bitternels of ſpirit towards the godly, 
than more open ſinners. Then not being able to rank 
2 among the living, I had a hope, inſtead of con- 

idering them among the wicked, of placing them 
among the virtuous heathens at the day of judgment; 
. C2 ; ED 
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and that led me to the thought, that all theſe were the 
righteous, and diſtinct from the ſaints who come with 
Chriſt, and ſit with him in judgment. | 
N. There may be a diſtinction between the righte- 
ous and the ſaints, and yet both may have eternal life. 
The latter may be more holy than the righteous, and 
in a more advanced ſtate of life. The light of the righte- 
ous ſhineth more and more wnto the fierfect day. This perfect 
day may be that ſtate of holineſs which we are ex- 
horted to follow after; virhoue which no man Hall fee the 
Lord. It is that ſtate, and ſuperior to a common ſtate 
of ſalvation, which, perhaps our Saviour alluded to in 
anſwering the young man, who aſked him what he 
lacked yet; Jeſus ſaid unto him, if thou wilt be perfect, go 
and fell that thou liaſt, and give to the froor, and thou ſhalt have 
treaſure in heaven ; and come, take uf: the croſs, and follow me. 
He had faid alſo at another time, J any man will come 
after me, let him deny lumſclf, and take uf: his croſs daily and 


Follow me; which we do not find to be the caſe of many 


of whom we have good hope of ſalvation. It is this 
ſtate of perfection which St. Paul appears to have had 
in mind when he faid, I fires towards the mark, for the 
firize of the high calling of God in Chriſt Jeſus. Let us there- 


fore as many as be fterfect, be thus minded; and alſo when 


he exhorts the diſciples, ſaying, Leaving the prrincijiles of 
the doctrine of Cliriſi, let us go on unto erfection. For Chrift 
is made unto us wiſdom, and righteouſneſs, and ſanctification, 
and redemjitim. And then it is in, and through him 
we become righteous, and by continuance in the faith 
become holy: For ſanctiſication is attained to through 
faith in him, as well as juſtification or righteouſneſs. 
O. I like your ſentiments on this point better than I 


did my own. Still I ſhould be glad to have ſome more 
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favourable view of the deſtiny of what we call honeſt 
well-meaning men, than that of their going away into 
everlaſting puniſhment: for, as you ſay there are but 
two ſorts of people, the righteous and the wicked, the 
faints being conſidered only as a ſuperior kind of 
righteous; if we cannot reckon theſe. honeſt men 
amongſt the righteous, and poſseſsing life, then they 
muſt depart into everlaſting fire, fireared for the devil and his 
angels, which is a horrid thought; much more when 1t 
reſpects our neighbours, whom as neighbours we love, 
than when it concerns the wicked, whole ways we 


deteſt, though we cannot but have a love and pity for 
their ſouls. 


” 


N. Whatever may be their fate, we muſt abide by 
the word of God. The Scriptures, in general, ſpcak 
of two forts, as oppoſed one to the other, the righte- 
ous and the wicked, (and that in reſpect to ſalvation) 
or the children of God, and the children of the devil: 
and they tell us, that there is none righteous, no, not one; 
and this is declared that every - mouth may be flohied,. 
and all the world may become guilty before God; and 
we read again, that the Seriſiture hath concluded all 
under fen, that the frromiſe by faith of Jeſus Chriſt might be 
given to them that believe. We may, in part, ſee one 
reaſon for this deſignation, that the whole world ſhould. 
be concluded under fin, and that is this: There is ſuch 
an infinite diſparity between the purity of God, and the 
moſt virtuous of men, that the moſt virtuous could not 
abide his preſence, and therefore muſt be milerable 
when he appears; in order, then, that happineſs may 
be conferred on the human race, the greateſt degree 
of which is only to be found in the Divine Preſence, it 
is neceſsary that every fear of God, as an enemy, mult 
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1 
be baniſned from the mind, and the love of God ſuh- 
Kituted in its place. This love 1s introduced through 
the knowledge of God's reconciliation, that is, through 
his remitsion of fins, which remifsion, or blotting out 
of fins, produces love in proportion to the fins par- 
doned. 

Now, had not the Seripture included all under ſin, 
the molt virtuous in this life could not have enjoyed 
the happineis of the next: For there is no law given 
which could give life, becauſe no man can keep it per- 
fectly, and any imperfection in obedience before ſuch 
a holy being, muſt not only exclude him from happt- 
nels, but wuſt neceſarily create torment in proportion, 
to his diſobedience. If then the Scripture had not, by 
its rigid demands, ſtopped every mouth, and brought 
all the world under condemnation, the virtuous, or 
naturally juſt man, would never have ſued for mercy ; 
becauſe he did not, or could not, fee himſelf under 
condemnation; and not being humbled from the fight 
f his fins, he would not be brought into fuch a ſtate 
of humiliation, as to make him willing and glad to re- 
ceive Chriſt into his heart by faith. All this is agree- 
able to the promiſes made to the humble and penitent, 
to the contrite in heart, to them that hunger and thirſt 
aiter rightcouſneſs; but there would have been none 
of this hungering and thirſting after righteouſneſs 
zmong the naturally juſt or righteous, if all, every 
one, Jew and Gentile, had not been under a general 
condemnation. Therelore Chriſt came into the world 
to fave ſinners; out of love to the world the Fa- 
ther ſent the Son, that wwhe/cover belicverh in him Suuld 
wot freri/h, but have everlaſting life; Which believing 
in him is not an arbitrary but a neceſsary condition; 


3 
becauſe, as I ſaid, this faith removes all enmity in the 
heart and all ſear, and opens the door of reconciliation, 
by which the Lord Jeſus enters, and brings all ſpiriual 
bleſsings, which are conſerred from time to time ac- 
cording to his will, and according to the improvement 
of them. 

We fee, then, that theſe honeſt men may be ſaved 
as well as others, becauſe Chriſt came to fave them. 
Whofeever will, let him take of the water of life freely. There 
is no hinderance on the part of God: He willeth all 
men io be ſaved. The only hinderance is from Satan, 
the God of this world, who hath blinded the minds of 
them that believe not; but as God is a higher power 
than Satan, this blindneſs, by a proper application, 
will be removed: For if a man ſeeks the Lord with 
all his heart, he will infallibly live; as infallibly as 
the word of God is true; for he will be enlightened * 
with the light of the living. 

O. This I am ſenſible of, but T was ſpeaking of 
their condition, in caſe they ſhould die in their preſent 
ſtate; for neither you nor I conſider it as a ſafe one. 
However commendable their outward carriage may 
be, and we have no right to ſuſpect their ſincerity, ' 
{till there is a ſenſible undeſcribable difference between 
a carnal and ſpiritual ſtate; though, in ſome things, 
we may attempt a deſcription, and this difference lies 
in the inner man. A miniſter of the former caſt ſhall - 
preach a good ſermon, that ſhall be exceedingly ad- 
mired by thoſe of his turn, and yet be very infipid to 
thoſe who are ſpiritually minded: And in like manner 
another ſermon ſhall be admired by the latter fort and, 
pronounced enthuſiaſtic by the former, and this owing 
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to the diſsimilarity betwixt being born of the fleſh, and 
born of the Spirit. 

N. As there really ſeems to be this diſtinction, w hack 
13 ſtill more ſenſibly perceived by thute who were al- 
ways reputed morally good belore their converſion, 
tor they can more eaſily diſtinguiſh between the two 
ſtates than others; how highly incumbent 1s it on 
miniſters and others, to warn their friends and neigh- 
bours of their danger in this reſpect, as well as the 
world in general. Yet this may be carried too far, be- 
cauſe fome may have the ſaving change wrought in 
them ſo young, as not to be able to give any account 
of it: And this caution may be uſeful, becauſe there 
is a wo denounced againſt thoſe who make the heart 
of the righteous fad, whom God had not made fad. 
Miniſters, however, ſhould tet forth, in a particular 
manner, the univerſal condemnation that all men are 
born under, that many may be excited to examine 
themſelves, may be thence led to fee their fins, and 
earneſtly pray for deliverance: and when they have 
well inculcated this truth, they ſhould hold forth 
the goſpel offer of falvation, and that as free from 
throwing obſtacles in the way as polsible. 

O. What do you mean by throwing obſtacles in the 
way? 

N. I mean . Although faith is the giſt of God, 
yet it is by means it is gane by the inſtrument- 
ality of preaching, and by the word of the goſpel, and 
the way ſhould be opened for faith inſtead of being 
barred: For inſtance, no condition ſhould be annexed 
to the offer of ſalvation upon believing in Chriſt, when 
the Scriptures propoſe uone. When it is ſaid, Believe 
en the Lord Jeſus Chriſt, and thou alt be ſaved: if it be 
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added to in this manner, believe on the Lord Jeſus and 
keep his commandments, and thou ſhalt be faved; to 
believe on him, with this condition annexed, is im- 
poſsible. 

O. Impoſsible! 

N. I conceive it to be impoſsible. We are both 
agreed that to believe in Jeſus Chriſt, is to truſt in him 
as a Saviour—to believe that he will ſave us. Then if 
we put it in this order: Truft in tie Lord Jeſus Chrift, and 


yield him a fincere obedience, and thou ſhalt be ſaved: I 


judge this to be impoſsible to the hearer under ſuch a 
condition; becauſe a man, in ſuch caſe, cannot truſt 
in the Lord ſor falvation, as he does not know whether 
he can perform the condition. There are no ſuch con- 
ditions added in the Scriptures,. where believing in 
the Lord is propounded as leading to ſalvation, for 
they would deſtroy the very intention of the offer. 
God fo loved the worlil, that he gave his only begetten Son, that 
whoſoever believeth in him Hoauld not geri, but have everlaſting 
life. Whefoever believeth in him Jhall not be a/hamed. In 
this ſtyle do the Scriptures run; and, to annex con- 
ditions to faith, 1s what I call throwing obſtacles in 
the way of it. Even the condition of behef may be, 
in ſome caſes, a hinderance, If I ſay to a man, I will 
give you this apple, if you will believe that I will give 
it to you, he could not believe it. God did not do ſo 
to Sarah. —He did not ſay, I will give you a fon, if 
you believe that I will. —But he faid, at his ſer time I 
will come in the next year, and thou Halt have a ſon—And 
ſhe believed it: for ſhe had a good foundation for it. 
So he promiſed to Abraham a numerous iſsue, and he 
believed in the Lord: for every faith muſt have a 
foundation. | 
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O. What foundation have we to truſt in Chriſt ? 

N. A very good one. Ie came into the world to 
feve formers —lto ſave that which narf. Every man being 
a ſinner and loſt, has a good foundation tor his belief; 
but more eſpecially every man that fees himſelf a fin- 
ner can ſay—Chriit came into the world to fave ſin— 
ners, I am a ſinner, therefore he came to fave me; 
and if he came to fave me, I may truſt in him for fal- 
vation; and ſuch an one being alsured from the know- 
ledge he has gained of God's faithfulneſs and truth, 
may Have a full truſt and confidence that he ſhall be 
faved: And this confidence 1s giving glory to God, as 
Abraham did when he believed the promiſe made him; 
and the Lord will work in ſuch a man every thing ne- 
ceſsary to his falvation. He will give him love, which 
will produce obedience: For obedience 1s declared 
and enforced in the goſpel, and it is neceſsary, not 
only becauſe it is a duty which we owe to God as our 
Creator, and as expreſsive of our thankfulneis for his 
goodneſs as our ſpecial benefactor ; but it ſtrengthens, - 
and preſerves, and confirms our faith: For our faith 
and good works act and re-act upon each other; but 
obedience ſhould never be let forth as the condition of 
our ſalvation from firſt to laſt; for ſuch an idea will 
prevent it at firſt, and weaken it afterwards; for as 
our hearts may get hardened through the deceitful- 
neſs of ſin, and introduce unbelief; fo the idea that 
our ſalvation depends on our obedience will cauſe the 
foul to fink, and our hopes of ſalvation will flee away, 
till the ſoul is again revived by truſting in the Lord 
alone: According to theſe words; Thou wilt Reef: him 
in fierfect heace wwinſe mind is frayed on thee ; becauſe he truſteth 
in thee, or if ve ſeek to be juſtified by the law, Chrift. will 
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become of mo effect unto us; according to Gal. v. But if 
we walk in the Spirit we ſhall not fulfil the luſts of the 
fleſh, and why? becauſe Heut of the Mirit is love, joy, freace, 
long-ſuffering, gentlenc/s, goodneſs, faith, meetneſs, tem herance 
avainft ſuch there is u9 le . And the way to walk in the 
Spirit is to truſt in the Lord Jeſus, and ſeek to be juſti- 
fied in him, according to the tenor of this Epiſtle to 
the Galatians. For though ſome may ſuppoſe that the 
Apoſtle only means the Jewiſh law, yet it is evident 
he means every law that can bring the knowledge of 
ſin; becaule as the law brings the knowledge of ſin, 
it is the reaſon given why no man can be juſtified by 
it in the ſight of God, as it is mentioned in the third 
of Romans. 
As to the petitions which you have quoted from the 
Pialms; as, Remember me, O Lord, with the favour which 
thou beareft unto thy fiele; O viſit me with thy ſalvation, &C. 
O quicken me in thy righteo:ſneſs. Let my fed live and it all 
frraiſe thee, &e. They do not ſeem applicable to the 
people we have been talking of; for theſe ſeem not to 
be hungering and' thirſting aſter righteouſneſs, but 
quiet and eaſy in their preſent ſtate; like the Jews, 
who ſought for righteouſneſs by the works of the laws 
and fought it not by faith. For they being ignorant of God's 
n1eghteenſneſs, and going about to efiabliſh their own righteouſneſs, 
have not ſubmitted themſelves unto the righteouſneſs of God. 
Moreover, theſe honeſt, well-meaning, moral people, 
cannot come within the defcription of the righteous, 
according to your own account; for, inftead of feed- 
ing and clothing the poor members of Chriſt, called 
the elect, they deſpiſe them, and are rather prejudiced 
againſt them, inſteag of relieving them, becauſe they 
belong to Chriſt, or giving @ ca of cold water 10 ene 
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of his little ones, in the name of a diſcigle. But, I 
think, thoſe paſsages relate to ſuch as are awakened 
to a ſenſe of their danger, and long for the ſalvation to 
be had in Chriſt, that followed after righteouſneſs, as 
it is mentioned in Iſaiah; but yet had not attained to it, 
therefore, they fray, O vifit me with thy ſalvation, that I may 
fee the felicity of thy choſen, rejoice with thy fegile, and give 
thanks with thine inheritance. 

O. I am exceedingly glad that I have had this con- 
verſation with you; for you have opened my eyes with 
regard to two errors: one is, that of ſpiritual or eternal 
life, confiſting only in a perſuaſion of God's reconci- 
liation, that a truſt in God's mercy 1s of itſelf eternal 
life; whereas you have convinced me, or at leaſt in 
a good meaſure, that the Spirit of Chriſt is only eſsen- 
tial life, entering through faith as the medium or door. 
The other is, that thoſe people we call honeſt, and 
ſhow ſome good defires in religious things, will have 
their lot among the righteous at the day of judgment, 
though they now have no figns of laing praſsed from 
death unto life: In which opinion J am afraid 1 have 
erred, and this fear ariſes from the apprehenſion of 
their future lot. 

N. If you are not quite ſatisfied, in reſpect to the 
nature of eternal life, I wiſh you to conſider theſe fur- 
ther remarks, in order to diſtinguiſa more plainly the 
difference between eternal life and the means by 
which it is effected. We are told that, All things jrer- 
taining to life and godline/s are given through the knowledge of 
kim; or, to expreſs it more properly, in the words of 
Scripture, Grace and face be multiſilied unto you through the 
knowledge of God, and of Jefus our Lord, according as his 
divine hotber hath given unto us all things that gertain unto lije 
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an godlineſs, through the knoruledge of him lo hath called 


us to glory and virtue: whereby are given unto us exceeding 


great and firecious firomiſes ; that by theſe you might be frartakers 
of the divine nature, having eſcaſied the corrufition that is in 
the world through luft. Nothing can ſhuw more plainly, 
that the beginning and continuance of ſpiritual life is 
through knowledge, or the word of God; and it ſhould 
cauſe us to advert to, and keep in mind our Lord's 


ſaying; Behold, I tand at the door and knock : If any man 


hear my voice, and qſien the door, I will come in to him, and 


ſup willi him, and he with me + i. e. If they hear and un- 


derſtand his word, ſo as to open the door of faith, he 


will come in. 

Mr. Baxter has a ſimilitude to expreſs the difference 
between the Spirit operating upon the heart, and the 
indwelling of the Spirit. He compares it to a bird, 
picking a hole in a tree, and aſterwards going in to 
lodge: for we ſhould not condemn compariſons that ap- 
pear low ; if they will illuſtrate, that is the thing to be 


regarded: for our Lord uſed many ſimilitudes that of 


the vine and branches, of the kingdom of heaven be- 
ing likened to a woman that hid ſome leaven in three 
meaſures of meal, till the whole was leavened, and 
many others, in order, graciouſly to give us the more 
ready underſtanding. Beſides this of Mr. Baxter, we 
may add, that this outward operation may be com- 
pared to the rain falling on the earth, which is gra- 
dually made ſofter, till it receives the rain inwardly. 
v0 Chriſt knocks at the door till he ſoftens the heart, 
and makes it fit and willing to receive him. 

And St. Paul informs the ſaints, at they were built 
fon the foundation of the Afoftles and Projilets, Jeſus Chriſt 


 lamfelf being the chief corner-flonie. In whom all the building 
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fit framed together, groweth into a holy tenifile in the Lord: 


In lom you alſo are builded together for an havitation of 
Ged through the Shirit. They were made a ſpiritual 
houſe for the habitation of the Spirit, and all through 
knowledge communicated irom time to tune. 

We may hence fee the benefit of receiving divine 
knowledge, and may conceive. of many not making 
much progre!s m religion, and of others not attaining 
to eternal life, becauſe they know not the way ; being 
alienated from the life of God, through the ignorance that is in 
them, and becauſe of the blindneſs of their heart; as the 
Apoitle ſpeaks in his Epiſtle to the Epheſians: he tells 
us allo, of fome who are ever learning, and never 
able to come to the knowledge of the truth. But to 
the Epheſians he adds, Ye have not /o learned Chrijt, if /o 
be that ye have heard him, and been taught by him, as the truth 
rs in Jeſus. We read further, that the ſaints were choſen to 


ſalvation through ſanctification of the Shirit and a belicf of the 


truth ; Which makes it apparent that the word of the 
golpel, called the ingrafted word, and the Spirit jointly 
co-operate in the work of lalvation. And the word is 


the medium, in the fame manner as the figns and won— 


ders wrought; for Chriſt wrought by the Apoſtle to 


make the Gentiles obedient, by word and deed, through 


mighty ſigns and wonders, by the power of the Spirit 
of God: in like manner the Corinthians were ad- 


dreſsed, as being waſhed, ſanctiſied, juſtified in the 
name of the Lord Jeſus, and by the Spirit of our God; 
and it is the fame thing with reſpect to the effect of 
viewing the glory of God, or looking in hope towards 
it: For, after ſaying, Ve all with open face, beliolding, as ina 
glafs, the glory of God, are changed into the ſame image from glory 
to glory; it is added, even as by the Shirit of the Lord. S0 
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that though I do hold with you, that a perſuaſion of 


God's reconciliation is necelsary to eternal lite, yet I 
do not think it conſiſts merely in that perſuaſion. 


And, in like manner, though I conſider the hopes of 


glory as the means of our ſanctiſication, yet I confider 
it as done by the power of the Spirit of God. But I 
muſt take leave of you for the preſent, and hope, that 
at our next meeting, we ſhall be able to agree on 
ſome other religious topics, that may be diſcutsed be- 
tween us. : 
O. Farewel. May the Lord enlighten our minds to 
underſtand the truth of his Holy Word. | 


DIALOGUE III. 


NV. I RECEIVED your letter, wherein vou deſired 
my opinion on what is called in Scripture the righte- 
ouſneſs of God; whether it is the ſame as imputed 
rizhteouſneſs, or diſtinct from it; and you expreſsed a 
with that it may be the ſubject of, our next diſeuſsion. 
This, u. ith ſome other buſineſs, has delayed my coming 
a little longer. 

O. I am glad to ſee you again, „ as it af- 
ſards us an opportunity of inveſtigating ſome of the 
moſt momentous truths in the golpel of Chriſt. 

N. 1 would ficlt be glad to hear your opinion on the 
ſubject you propoſed. 

O. As to my opinion, I have not been able to form 
any ſettled opinion about it. Much has been written 
on this ſubject, and it mutt be allowed to be a divjcult 
one to treat of; of which the various 
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merous writings are a proof, Yet, theſe alſo ſhow, 
that they are generally thought to be either neceſsary 
or very uſeful to be underſtood. 

N. That different couſtructions have been given to 
the meaning of the word righteouſneſs in St. Paul's 
Epiſtles, and many definitions given to the word faith, 
the different writings will abundantly ſhow ; , but, that 
they ſhould vary ſo much in their explanations, 1s a 
matter of grief to the unbiaſsed who cannot agree with 
them. | 

O. It is concluded by many, that the righteouſneſs 
of God, ſo often mentioned, is the ſame with imputed 
righteouſneſs; and that this imputed righteouſneſs is, 
the obedience of our Saviour to the law whilſt on 
earth, which is transferred to the believer, and im- 
puted to him as his righteouſneſs; with which, if he 
is clothed as his own, he will neceſsarily ſtand in the 
judgment without being confounded. Others think it 
neceſsary to have an inherent righteouſneſs to appear 
in, and not that of another by imputation. But what 
do you think is meant by the righteouſneſs of God? Is 
it the perſonal obedience of Chriſt imputed to us? 

N. Notwithſtanding the late Mr. Hervey, and others, 
have ſirenuouſly laboured to make this appear, they 
cannot ſupport this opinion from Scripture, to the ſa- 
tisfaction of many ſincere ſeekers after the truth. 
And if it is the truth, is it not ſurpriſing that it cannot 
be made plain to all who wiſh to know it? Whereas, 
that ſaith is imputed to a man for righteouſneſs, is ex- 
ceedingly plain. That Abraham believed God, and 
it was imputed to him for righteouſneſs, is mentioned 
again, and again. And to us, allo, it ſhall be imputed, 
if we believe in him, &c. 
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O. Vou don't think, then, that to believe in the im- 
putation of Chrilt's righteouſneſs, is necefsary to fal- 
vation? 

N. I do not believe it neceſsary, becauſe there are 
many ſincere Chriſtians who do not, and yet walk 
in the ways of piety, and have as many ſigns of be— 
longing to Chrift as thoſe who do. ; 

O. I own Mr. Hervey has ſtaggered me, ſo as fome- 
times to make me doubtful, and, at other times, with 
to be of his opinion, becauſe. it might perhaps be ne- 
ceſsary. 

N. In all likelihood you have been inclined to adopt 
his ſentiments, becauſe he confutes his opponents, in 
reſpect to theirs, who hold in inherent righteouſneſs, 
or ſeems to confute them, when he makes it plain that 
there are none righteous in their natural ſtate, no not 
one, and that all have come ſhort of the glory of God. 
For thoſe who hold in the imputed righteouſneſs of 
Chriſt, that is, his obedience to the law, including 
alſo his death, being transferred over to the ſinner as 
his righteouſneſs when it is conferred upon him, men- 
tion it as a complete righteouſneſs, and, therefore, fut- 
ficieut to ſcreen us from wrath ; whereas, the righte- 
ouſneſs of the beſt man, without it, is imperfect; and, 
conſequently, infufficient. This, being very plauſible, 
1s an argument for its reception as the truth; and they 
take much pains to prove that our righteouſneſs is im- 
perfect; and, it being eaſy to do this, they conclude, 
by eſtabliſhing this they confirm the firſt, not confider- 
ing that there is a medium between the two; and that 
is a complete righteouſneſs which comes from Gor, 
and is imparted to the believer, 
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O. What then do you think is meant by the righte- 
ouſneſs of God ? 


N. Before J anſwer the queſtion directly, let us 
have a little more diſcourſe, that I may fee whether I 


may or may not have wrong ideas about it. I cannot 


exclude Mr. Locke's idea of this righteouſneſs being 
conſidered in more than one ſenſe, and that it means 
God's ſhowing his righteouſneſs in keeping his promiſe 
to Abraham, that in him /hould all nations of the earth be 
hie, and performing his oath to Abraham, that he 
condi grant unto us (his children) that we being delivered out 


of tiie hands of cur enemies, might ſerve him without fear, in 


Hains, and righteou/neſs, before him all the days of our life. 


When this is performed, he ſhows his faithſulnefs and 


truth, and declares his righteouſneſs by or for the 
remiſsion of fins, and, declares it, that he might be 


juſt, and the F of him that believeth in Jeſus. 


In this ſenſe it muſt be taken; and, perhaps, when 
our Lord fays, according to a prophetic declaration in 


the Pſalms, I have net kid thy righteouſneſs within my heart. 


Ay talk bath bcen of thy truth and of thy ſalvation. I have 
not Reit back thy loving mercy and truth from the great congre- 
gatim. Had he kept back God's loving mercy and 
truth, he would have hid his righteouſneſs; whereas, 
by making them known, he declares it. God hath ſet 
forth Chriſt to be a propitiation, in order to declare 
his righteouſneſs, by the remiſsion of paſt ſins. 

O. Is it not ſaid in the firſt of Romans, that the 
goſpel is the power of God unto ſalvation, to every 
one that believeth, and that becauſe the righteouſneſs 
of God is therein revealed by faith to faith, as it is 
written, The ju? Hall live by faith. Do you take theſe 
words, The juf hall live by faith, to be the revelation 


of the righteouineſs of God, mentioned in the text? 


E 

N. I do; becauſe the Apoſtle dwells much upon 
them, and has quoted them three times in his epiſtles; 
particularly in that to the Galatians, where they are 
oppoſed to juſtification by the law: For this is the. 
tenor of the goſpel, not only that Chriſt hath died, but 
that they who believe in him ſhall live. Knowing this 
makes the goſpel the power of God unto ſalvation. 
In like manner, when the ſame Apoſtle ſpeaks of 
Abraham's believing God being imputed to him for 
righteouſneſs, he adds; Nov it was not written for his ſake 
alone that it was imſiuted to him ; but for us alſo, to whom it 
Jrall be imputed, if we believe on him that raiſed uf: Jeſus, our 
Lord, from the dead, who was delivered for our offences, and 
raiſed again for our juſtification. If it was written for our 
fakes; it was written that we might know that our 
faith is imputed to us for righteouſneſs, and this is of 
the ſame import as, The ju/? Mall live by faith; and they 
are both a revelation of God's righteouſneſs, and there- 
fore become the power of God unto ſalvation. For 
this being known, gives the goſpel, as the inſtrument, 
the power mentioned. And this agrees with God's 
declaring his righteouſneſs by the remiſsion of fins: 
For we know from theſe Scriptures, as well as others, 
that by believing in Chriſt, our fins are forgiven: For 
we know that our faith is imputed to us for righteouſ- 
neſs; and we alſo know, that the imputation of righte- 
ouſneſs is the forgiving and blotting out fins. Even as 
David alſo deſcribeth the bleſSedneſs of the man unto whom God 
mmpruteth v. ohrcouſneſe without works, ſaying, Bleſsed are they 
whoſe iniquities are forgiven and whoſe ſins are covrred. Bleſoed 


is the man to whom the Lord will not imprute fm. All the pro- 


phets bear witneſs to this truth, according to St. Peter, 
when he was preaching to Cornelius. To him give all 
| D3 


wat Eos 


7 Pay * 


** = 2 * 24 FP N 
hos ht os „% Ds. £ 9 * . 
5 8 9 2 2 # 5 4 8 8 — ” * * FEM - 5 - 4 1 
FX ; # L : * 5 * Af on , % FN J * 2 * Y | 
N - v4 
* i J 
= 


3 


3 
8 1h COL © 
Yar a. 


- 
* 
RE 


"I 
3 


1 
e 
Ta - 6680S 


* 
n 


6% 
f „ 
ö 


3 


* 1 
N A 
„ 
54 2 4 


* ewe" 
— 


7 
3 


W 


4 * 


SM + 


I $ " l © + ©'V 

* 7 7 l p RE ISS 7 
? l * . * 

4 13 * » * 4 * * 


Ts: ues 
ele 


o * 5 
— 2 2 > 


. 


. a 
r "A ing... 
n 
* 21 254.4 "ts 


A 7 a 
Wo. 


SES 


* 4 * 


eee e 


( 42 
the firothets witneſs, that through his name, wwhoſecver belteverk 
in kim hall receive remiſiion of fins. And, according to 
St. Paul, The rig/:trouſne/s of God without the law is mani- 


Fefted, being wimeſsed by the lato and the hrquliets, even the 


rightesfne/s of God, which is by faith of Jeſus Chriſt, unto all 
and igen all them that believe. This is the ſame as what 
is quoted from the firſt chapter—for, being manifeſted 
by faith of Jeſus Chriſt unto all that believe, is the 
lame as being revealed by faith to faith. And all 
theſe texts concur in ſhowing that thoſe who believe 
in Chriſt (or as I interpret it) truſt in him for ſalvation, 
receive remiſsion of fins. And as all true believers 
are the children of Abraham, and bleſsed in him, God 
ſhows his faithfulneſs, or righteouſneſs, in blotting out 
their fins, that they might ſerve him without fear, and walk 
before him in holineſs and righteouſneſs all the days of their life. 
For the knowledge of the forgivencis of ſins cauſes 
love in return, according to our Saviour's words in the 
ſeventh of Luke, and that in exact proportion to the 
fins forgiven. Becauſe her many fins are forgiven le loved 
much : but to whom little is forgiven, the ſame loveth little. 

I now come to anſwer your queſtion. The righte- 
ouſneſs of God is juſtification cauſing love: For we 


find that St. Paul ranks this righteouſneſs of God with, 
zuſtification as the fame thing. By the deeds of the lacy 


there Saall no fl:/: be juſtified in lis fight : for by the law is 
the nowledoe of fin. But now the righteouſneſs of God without 
the law is manifefted ; being witneſsed by the law and the ſno- 
fle. Rom. iii. 20. Here he ſpeaks of righteouſneſs 
as the ſame as being juſtified. Again, a little further, 
we read; To declare his righteouſneſs that le might be juſt, 
and the jaftifier of him that believeth in Jeſus. For to jultiſy 


is to make juſt, as the word plainly imports, and to 


make jult is to make righteous. 


6 
O. But how does he make righteous? | 
VN. By giving love, and love is „„ for 
love is the fulfilling of the law. le that loveth hath ful- 
filled the Iaw. Romans xiit. 9, 10.; therefore he is 
righteous. | 

O. And how docs he give love? 

N. As I ſaid before, when he hath brought us to 
believe in Chriſt (for we are created in Chriſt Jeſus) 
he gives us to fee through the goſpel, that our faith is 
imputed to us for righteouſneſs; or, as it is in the ori- 
ginal, unto righteouſneſs, and rendered in the 10th chap- 
ter, With the heart man belicveth unto righteouſneſs : When 
we are brought, I ſay, to fee this, we perceive our 
acceptance and reconciliation with God, and that ſight 
fills us with love, and makes us rightegus : for he that 
loveth hath fulfilled the law, and is therefore righteous. 
The imputation of righteouſneſs is the pardoning and 
covering ſins, and remiſsion of ſins produces love ac- 
cording to our Saviour's words above quoted. And 
when God thus juſtifies, he 1s righteous in keeping his 
promiſe to Abraham, In thee Hall all nations of the earth 
be bleſied; and his covenant, wherein he promiſed to 
deliver his children, that they might ſerve him without 
fear in holinets and righteouſneſs : So that the righte- 
ouſneſs of God may be conſidered, both with reſpect 
to his faithfulneſs, and that righteouſneſs which he 
confers, in the doing of which he keeps his promiſe. 
But all this is by the Spirit of the Lord working in us 
from firſt to laſt, teaching us knowledge through his 


word, and enforcing it by his power. Then we may 
ſill ſay, In the Lord have I rightrouſneſs and frrength ; and 
he may be called, The Lord our righteouſneſs, and we may 
be made the righteouſneſs of God in lim. 2 Cor. v. 21. 
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Surely there can be no difficulty in conceiving our- 
ſelves ſafe under his wings, when he upholds us by his 
word and by his Spirit; when we are ſo united to him 
as to be conſidered as one with him. For by one Shirit 
are we all bafitized into one body, whether we be Jews or 
Gentiles, Tohether we be bond or free, and have been made to 
drink into one ſfurit. Of this body he is the head and we are 
the members. And we muſt be ſafe when ſo united, 
we in him and he in us: As he ſaid, He that eateth my 
fleſh, and drinketh my blood, dowelleth in me, and I in him. 
John vi. And we are told by St. John, that love is of 
Gad; and every one that loveth is born of God, and tnoweth 
God; and, if we love one another, God drwelleth in us, and 
his Iove is frerfected in us. | 
Love is the ſum of the goſpel, we may ſay the end 
aimed at both by the law and goſpel; and this St. Paul 
afserts, when he ſays, The end of the commandment is charity 
out of a jure heart, and of a good conſcience, and of faith un- 
feigned. Very excellent things are ſpoken of righteouf- 
neſs, but not more than of love. The merciful goodneſs of 
the Lord endureth for ever and ever ufron them that fear hims 
and his righteouſneſs unto children's children, even ufhon fuch as 
keep his covenant, and think fron his commandments to do them. 
O continue forth thy loving Rindneſs unto them that know tler, 
and thy righteouſneſs unto them that are true of heart. It is 
continued and endures upon the faithful. 
O. But, is it not ſaid, Thou alt flow as wonderful 

things in thy righteouſneſs, O God? 

VN. Wonderful things are ſpoken of love alſo. St. 
Paul, in writing to the Epheſians, prays in this man- 
ner, after telling them, that in Chriſt Jeſus they have 
boldneſs and acceſs with confidence by the faith of 
him, I bow my knees unto the Father of our Lord Acſus, of 


en 
toom the whole family in heaven and earth is named, That he 
would grant you according to the riches of his glory tobe ftrength- 
ened with might by his Shixit in the inner man; That Chriſt may 
devell in your hearts by faith ; that ye being rooted and grounded 
in love, may be able to compirehend with all ſaints, what is the” 
breadth and length, and defith, and height :- and to know-the 
love of Chrift, which paſceth knowledge, that ye might be filled 
with all the fulneſs of God. | 

Theſe are wonderful things ſpoken of love; ſo there 
are of righteouſneſs, becauſe they are the ſame. 
When St. Paul expreſses his wiſh that he may be found 
in Chriſt, not havimg, ſays he, mine own righteouſneſs, which 
is of the law, but that which is through the faith of Chriſt, the 
righteouſneſs which is of God by faith. He adds, as one rea- 
fon for his wiſh, That I may know him, and the frower of his 
reſurrection, and the fellow/hije of his ſufferings, being made 

conformable anto his death; if by any means I might attain unto 
the reſurrection of the dead, which he owns he had not yet 
attained to; but he followed after, and preſsed to- 
wards the mark for the prize of the high calling of 
God in Chriſt Jefus. And when he was about to de- 
part from this world, he expreſsed his confidence, that 
as he had kept the faith, there was laid up for him a 
crown of righteouſneſs, which I conceive to be a crown 
of love; which is the ſame as the crown of life, which 
the Lord has promiſed to them that love him. 

O. I don't think that J have thoroughly nnd 
you in what you have been ſaying in this converſation; 
I ſhall be glad, n, if you will 3 it a little 
more. 

VN. The ſubject we have been treating of is a difh- 
cult one, as well as may others; for we read, that, 
Great is the myſtery of godlinsſs ; therefore it requires great 
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Pains to-underſtand it, and more to make intelligible 
what we ſeem to underſtand. It is no wonder, then, 
that fame are ever learning, and never able to come to the knew 
Jedge of the truth, eſpecially if their reſearches are not 
attended with a ſuitable conduct in life; for which 
reaſon we ſee the neceſsity of a divine power and 
teaching: For the goſpel came not in word only, but in fuower. 
I will, therefore, by the help of the Lord, repeat what 
I have faid, taking, withal, the explanation St. Paul 
gives us with reſpect to the new covenant, by giving 
us to underſtand that all the hopes we have of heaven 
are from the promiſes made to Abraham. 

When it pleaſed God to call Abraham, among other 
bleſsings, he ſaid, In thee aud in thy feed (which is Chriſt) 
Kall all nations of the earth be bleſied. And the Apoſtle 
 fays, As Abraham believed God, and it was accounted to him for 
Fighteouſneſs. Know ye, therefore, that they which are of faith, 
the fame are the children of Abraham. And the Soriſiture fore- 
feeing that God avould juftify the Heathen through faith, fireached 
befare the goſhel unto Abraham, ſaying, In thee Mall all nation; 
be bleſied. So then, they which be of faith are bigſied with 
faithful Abraham. Theſe children of Abraham are raiſed 
out of the maſs of mankind by the power of God; for 
God is able to raife up from the ſtones children to 
Abraham. And he does it by means, as moſt of the 
works of Providence are effected thereby. And theſe 
children are begotten through the word as well as by 
power; for Chrift is the wiſdom of God and the frower of God. 
Aſter they are created in Chriſt Jefus unto good works, 
they are fireſerved by the ſioer of God through faith unto ſal- 

Now, ſalvation being a gradual work, however ſpeedily 
it may be ſometimes performed, theſe people are wrought 


(' 8 ) 


upon by the word, till they come to believe in Chriſt. 
This anſwers to his ſtanding at the door and knocking” 
until it is opened unto him. For they firſt receive the 
goſpel as true, then hear, and when they underſtand;- 
they believe on him to life everlaſting. And this is no ſmall 
matter. Is is the great work of God, agteeing with 
the anſwer which our Lord made to the Jews, who 
aſked him what they ſhould de that they might work 
the works of God? Jeſus anſwered, and ſaid unto tem, 
This is the work of God, that you believe on him whom lie hath 
ſent. When they believe in him, Jeſus enters into 
their hearts, and thereby gives life, ſor he is called the 
ſpirit of life. And as he came, that his people not 
only might have liſe, but have it more abundantly; he 
gives love, not only by: his power, as Lord of life; 
ſhedding forth that divine influence flowing from the; 
glory of the Almighty, but by informing their under- 
ſtanding alſo, by giving them to know, through the 
Golpel, that the juſt ſhall live by faith, and that their 
ſaith is imputed to them for righteoufneſs, which being 
| the remiſsion of fins, this knowledge cauſes them to 
love God, and to love one another. This love may 
grow ſtronger, and ſometimes become weaker, partly 
owing. to our improvement, for the ſpirit is given to 
every man to profit withal, and partly to the good 
pleaſure of the Lord; for as he divides his gifts fe- 


x verally, as he will, ſo is the meaſure of his grace, and 

g the continuance of it. Even the Father withdrew: 

; himſelf from the Son, on the croſs; and he once leſt I 

good Hezekiah to himſelf, that he might prove him & 

: And his declaring: in the Goſpel, that the juſt: ſhall 8 
live by faith, is declaring his righteouſneſs with reſpe&- 


to his promiſe, becauſe believers are the children of 
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Abraham, who was made the father of many nations ; 
For the promiſe that he /hould be the heir of tlie world, was not 
to Abraham or his ſeed through the law, but through the 
righteouſneſs of faith ; for if they which are of | the law be heirs, 
faith is made void, and the hromiſe of none effect. Rom. iv. 
Therefore, by the bye, I conclude it neceſsary to truſt 
in the Lord for ſalvation, that the promiſe may have 
effect upon us; as we are made fit for glory through 
the hopes of glory; not excluding the co-oporations of 
the ſpirit; which I would have you keep in mind, 
conſidering your former opinion. | 
But not only this declaration in the Goſpel manifeſts 

God's righteous dealing with reſpect to his promiſe ; 
but the very declaration accompliſhes his promile, in 
making the ſeed of Abraham righteous, and preparing 
them for the heavenly inheritance. | 

We need no longer doubt that the righteouſneſs of 
God 1s juſtification or love, when we may hence per- 
ceive and know, that love is the fulfilling of the law, 


* 
EY > 
Y 


$ For the firſt and great commandment in the law is, 
: . Thou /halt love the Lord thy God with all thy heart, and with 
4 all thy foul, and toit all thy mind. This is the firſt and 
$ great commandment: and the ſecond is like unto it; 
ö 5 Thou Jhalt love thy neighbour as thyjelf. On theſe tro com. 
8 mandments hang all the law and the - ferojthets. As to 
$ the objection raiſed by this queſtion, But who does 
* love his neighbour as himſelf? St. Paul does not ſeem 
| . to have any ſuch idea, when he ſaid, love cer no ill to 
* his neighbour : therefore love is the fulfilling of the law. - Nor 
; 1 when he ſaid, there is therefore now no condemnation 1o them 
i that are in Chriſt Jeſus, who walk not after the fle/h, but after 
. . the ſpirit; and adds this as a reaſon, for the law of the 
1 Jharit of life in Chrift Jeſus, hath made me free from the law of 
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fin and death. For what the law could not do, in that it was 
weak through the fleſh, God ſending his own fon, in the likeneſs 
of ſinful flc/h, and for fin, condemned fin in the fleſh; that the 
righteonſne/s of the law might be fulfilled in us who walk not 
after the fle/h but after the ſuirit. It is here ſaid, fulfilled 
in us, not fulfilled by Chriſt in our ſtead. For he paid 
the penalty of it in our room, and therefore there was 
no neceſsity for his fulfilling it alſo in our room, by his 


perſonal obedience, though this perſonal obedience he 


neceſsarily did perform, as he always did all things 


that pleaſed the Father. It became him to fulfil all 
_ righteouſneſs. The utmoſt that this expreſsion can be 


ſtretched to, is to ſay, that the righteouſneſs of the Jaw migh, 
be fulfilled in us, by Chrift dwelling and living and «working 
in us, enabling us to do all things through his firength ; and that 
he does, by the law of the uirit of life in him, i. e. the doc- 
trine of the Goſpel making us free from the law of fin 
and death; and this deliverance from the law, makes 
us free from condemnation; and this freedom from 
condemnation or deliverance from the law, is given, 
that ue, like the evoman whoſe huſband is dead, might be 
married to another, even to him who is raiſed from the dead, that 
we /hould bring forth fruit unto God; and this fruit is love, joy, 
feace, c. And this agrees with what is before ſaid, 
that we are ſet free, that the righteouſneſs of the law 
might be fulfilled in us. When a man views Chrifſe 
through the goſpel, as being made a curſe for hir, e 
is ſet free from all condemnation. And therefore we 
are exhorted indirectly to look unto him and be ſaved. 
There is no God «ſe beſides me, a juſt God and a Saviour, there 
is none befides me. Look unto me and be ye ſaved all the ends of 
the earth : For I am God, and there is none elſe. | 
O. A thought has come into my mind. 
E 


4 


N. To ſtate this matter over again, let me do it 
thus: The Goſpel has revealed to me a believer, that 
I ſhall live by my faith, and that my faith is imputed to 
me for righteouſneſs. This knowledge makes me 
righteous, becauſe it makes me love God; therefore, 
the Goſpel is the power of God unto falvation, to him 
that believeth; and the righteouſneſs of God is therein 
revealed, becauſe he keeps his promiſe when he makes 
any of Abraham's children righteous, which he does 
when he makes them love, becauſe love is the ful- 
filling of the law. What is your thought? 

O. It is, whether the forgiveneſs of fins, and blotting 
them out is the fame, or whether they are diſtinct? 

N. They are ſo far diſtinct, that forgiveneſs is on 
the part of God, according to his covenant, that 
=ohoſoever believeth on him Mall receive remiſtion of fins. And 
when this is made known to the believer by the word, 
accompanied by a divine influence from above, his fins 
are blotted out and covered. This St. Paul had in 
mind when he deſcribes, from David the bleſsedneſs 
of the man unto whom God imputeth righteouſneſs 
without works, ſaying, Sleſied are they whoſe iniquities are 
forgiven, and whoſe fims are covered. For it is love that co- 
vereth fins, that hideth them from our conſcience; fo 
that a man hath no more conſctence of paſt fins; as 
they are wiped off as it were with a ſponge. For the 
Apoſtle to the Hebrews obſerves, that he ſacrifices under 
the law could never make the comers thereunto fierfe, i. e. 
perfect as to the conſcience; for then would they not 
have ceaſed to be offered? Becauſe that the worſhip- 
pers once purged, ſhould have had no more conſcience 
of fins. And this is plainly experienced. 
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But let us have recourſe to the prophet from whence 
theſe Goſpel words are taken, that e juſt all live by 
Faith; they are in Habbak. xi. 1. with only an al- 
teration of one word: the verfe begins thus, I wil7 
fand ujrom my watch, and ſet me uon the tower, and will 
watch to ſee what he Twill ſay unto me, and what I Shall anſwer 
when I am refhroved. And the Lord anfeered me and ſaid : 
IWrite the viſim and make it hlain ufron the tables, that he may 
run that readeth it. For the viſion is yet for an aſſointed time, 
bu at the end it Mall Jheak, and not lie: though it tarry, wait” 
for it ; becauſe it will ſurely come, it will not tarry.. Behold, 
(which I take to be the viſion,) his ſoul which is lifted wh 
is not ufright in lim; but the juft Mall live by his faith, We 
here perceive in the firſt place, that the prophet uſhers 
! in his viſion with a preface, wherein he defires to ſee 
from his watch-tower, what he ſhall anfwer. when he 
is reproved; and when he is told that the juſt fhall live 
by faith, he may gather from it this anſwer, to be made 
when his conſcience reproves him: thou haſt died for 
me, thou wilt anſwer for me, O Lord my Ged. Then bis 
4 foul will live. Next, we find that the viſion was for 
an appointed time, and that at the end it would ſpeak. 
This appointed time was the time of the Goſpel being 
"B preached, the myſtery of which, was not in other ages made 
_ known unto the ſons of men, as it is now revealed, ſays the 
6 Apoſtle Paul, auto his Holy Afefiles and Profihets by the 
bs Spirit ; that the Gentiles Jhculd be fellow-heirs, and of the ſame 
8 body and frartakers of his firomiſe in Chriſt by the: Gaſſel. 
90 Now one principal way to make the Gentiles par- 
of 
Ce 


takers of his promiſe, was to let them ſee that they. 

might live by faith, without having any thing to do- 

with the Moſaiclaw. Then the time of making known 

this myſtery, kept ſecret fo. long, was the appointed: 
E 2. 
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time when the viſion ſhould ſpeak. And this accounts 
for a ſeemingly obſcure paſsage in the Epiſtle to the 
Galatians ; Before faith came ve were kept under the law, 
Haut uf: wnto the faith which fhou'd afterwards be revealed; for 
ing by faith is revealed in the Goſpel; wherefore the 
Izw was our ſchoohnafter to bring us unto Chrift, that we mighz 
be juſtified by faith. But after, that faith is come, we are ne 
langer under a ſchoolmaſter. 

O. But why is it faid, that the juſt fhall live by 
faith; and why is righteouſaels ſaid to be revealed by 
faith to faith? and in the 3d chapter, manifeſted by 
faith of Jefus Chriſt unto all, and upon all them that 
believe? | 

N. The juſt are thoſe who belteve; they become 
juſt or righteous in the fight of God, by believing in 
Chriſt, for they come up to the terms of the Goſpel 


Covenant, but they know it not till Chriſt comes into 
their hearts giving them life, and afterwards. if they 


continue in his word, by teaching them therefrom, 
that their faith is imputed to them for righteouſneſs, 
Which knowledge with the effuſion of the ſpirit in and 
through him, makes them love, and then rejoice in 
hope of the glory of God. And it is faid to be re- 
vealed by faith, or according to the Prophet; by their 
faith; becauſe faith is the medium, and it is revealed to 
them that believe, as the fubjects of promiſe. And 
it ſaid ante all end upon all, becauſe, when the ſpirit 
was poured upon them, it was like unto the anointing 
oil poured upon the head of Aaron, which was the 
type of this unction, which St. John fays the diſciples 


bad received. And many in our day, have very 


ſenfibly, at times, perceived a great effuſion of the, 
fprit filling them with joy unſpeakable. 
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O. However much I approve of what you have 
ſaid in general, yet there is one argument you uſed in 
which I think you lie under a miſtake. You faid, as 
Chriſt had paid the penalty of the law in our room, 
there was no neceſsity for his fulfilling it for us alſo. 
Now may we not retort this argument upon you, and 
ſay, if he has ſuffered the penalty in our room, there 
was no necelsity for our fulfilling it; which you ſay 
we all do, when we attain to love, which is the end of 
the commandment. 

N. But it does not appear, that fulfilling the law is 
neceſsary to life. As it became Chriſt to fulfil all 
righteouſneſs; ſo it muſt become his members to-do the 
fame. They attain to life by believing in him, even 
when they are babes, and have need of milk. He 
afterwards gives them love that they may have life. 
more abundantly; fo that practiſing ſuch and ſuch. 
virtues, and attaming to ſuch and ſuch graces, an entrance 


may be miniftered unto them abundantly into the everlaſting 


kingdom of our Lord and Saviour Jeſus Chriſt, 

As they could not keep the law, and fo could not 
get life by it, he died for them, that they, believing 
in his death, might eſcape death; which they do 
when he comes into their hearts on their proving that 
they are children of Abraham by believing in him.— 
But this righteouſneſs I have been deſcribing is beyond 
the imputation of righteouſneſs, becauſe this laſt only 
faves from death, whereas the other, that of love, 
in.a degree makes us like unto God, and the more 
like him the happier we ſhall be; ſo that is a con- 
tinued progreſsive righteouſneſs. For to be ſaved 
from death is one thing—to be a partaker of heaven's 


glory, is another. For St. Peter ſays, that by tle divine 
5 E 
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Snowledge, or the knowledge ef Him who hath called 
us, are given us exceeding great and farecious: feromiſes, that 
thereby we might be frartakers of the divine nature; for God 
is love. | = 

O. What is meant by our. Saviour's expreſsion of 
ſeeing with the eyes, hearing with the ears,. and un- 
derſtanding with. the heart, according to the famous 
ſaying in. Iſaiah ? 

N., Faith. ſeems to. be branched out into three 
branches, that of ſeeing, hearing, and underftanding. 
And this is anſwerable to what Moſes told the Iſrael- 
ites, when he made the ſecond. covenant with them 
in the plains of Moab. He tells them of the great 
temptations which their eyes had. ſeen, the figns and 
thoſe great miracles; Yer, ſays he, the Lord. hath not 


given you an heart to fiercetve, eyes to ſee, and ears to hear 


unto. this day. He means here. an inward ſeeing, 
hearing, &e. For there are internal. ſenſes in the 
inner man anſwerable to the outward. We read of 
all five in Scripture, ſuch as faſting the good word, 
tzafting. that the Lord is gracious, feeling after and find- 
ing him, &c.. And in the days of Chriſt we may 
underſtand,. by ſeeing, was meant the ſeeing the 
miracles which he wrought and believing they were 
done by the power of God; by hearing, was meant, 
hearing the doctrine which he taught, and believing 
it to-be-the word of. God; and. by underſtanding with 
the heart, was meant, the coming to ſuch. a knowledge 
of Chriſt as to open their hearts to receive him, when 
he would. come in and heal them, by blotting out their. 
fins, and. giving them the knowledge of the truth; as: 
he himſelf ſaid. to ſome Jews which believed on him: 
If ye continue in my word, then are ye my diſcifles indeed, and 
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ye Mall know the truth, and the truth all make you free, th 


does not appear in St. Paul's days, that all the diſciples 
had come to this knowledge; for there ſeems to be 


different ſtages of advancement. His expreſsion of 
as many of you as have been bafitized into Chrift have fut an 
Chrift, indicates as much, as well as this other, Know ye 
not that ſo many of us as were bafitized into Chrift were baji- 
tied unto his death. For we read ellewhere, that by one 


ſhririt they were bahtized into one body, and ſo became one in 


him. | 

O. But after all you have faid about righteouſneſs, 
may we not yet confider faith as the righteouſneſs of 
God? It is the gift of God, and. it is imputed to us 
for righteouſneſs, We find it written, therefore ſaid I 
unto you, that no man can come unto- me, excefit it Tere given 
unto him of my father ; and again, wnto you it is given in the 
behalf of Chriſt, not only to believe on him, but alſo to ſuffer for 
his ſake. And as he raiſes up children to Abraham by 
giving them faith, which is expreſsly ſaid to be his 
giſt, and, as we read, that they which receive abun- 
dance of grace and of the gift of righteouſneſs ſhall 
reign in life, why may not this gift of faith be the gift 
of righteouſneſs, eſpecially as faith is imputed to us for 
righteouſneſs ? 

N. This is a plauſible error like many others; but 
we may ſtill conſider faith as only the medium of life, 
and of knowledge, and of every other bleſsing derived 
from the fulneſs in Chriſt. It is ſaid, F righteouſneſs 
come by the law, then Chrift is dead in uain. But if faith be 
righteouſneſs, this might have been had if he had not 
died. He died for our offences and roſe again for our 


_ juſtification : for if he be not raiſed we are yet in our fins. 


Believing in God's promiſes, or that he hath raiſed up. 


1 


unto Iſrael a Saviour, we are entitled to liſe, and the 
giſt of righteouſneſs, through him, by being united to 

him as the branch is united to the vine and bringeth 
forth fruit. For as we have before proved that faith 
is not life, fo neither is it righteouſneſs, but only the 


door opening and receiving Chriſt, in whom we are 


made the righteouſneſs of God; for all the promiſes 
and all bleſsings are to be found in him, not by a fan” 
ciful or myſtical union, but by an actual union with 
him, our ſpirits being intermixed with his as water is 
with wine. For Tam ſure tha the prayed to his Father 
that his diſciples might be made one in them, as he 
was in the Father and the Father in him: mat they all 
may be one, as thow Father art in me, and I in tler; that they 
alſo may be one in us. 1 in them, and thou in me, that they 
may be made ferfect in one, that the world may know that thou 
haft ſent me, and haſt loved them, as thou haft loved me. And 
whoſoever will take up his croſs daily and follow on 
to know the Lord, preſsing forward towards the mark, 
will, I believe, know this truth from an heart-felt ex- 
perience. 

O0. But there is ſtill one thing, in regard to this 
ſubject which I wiſh to be informed of. You and Mr. 
Hervey feem in fubſtance to be of the ſame opinion. 
You both equally diſclaim any falvation to be had by 
works of obedience, and you both truſt in the Lord 
Jeſus, and look to him alone for. ſalvation? why do 
you then oppole his doctrine ? 

N. Not for his fake, or thoſe who hold with him, 
do I oppoſe it, but for the ſake of others who are well 
meaning people, who cannot ſee, or find Mr. Hervey's 
opinion ſupported from Scripture, and rejecting that, 
are led back to their own righteouſneſs; thinking that 
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if they believe the Scriptures, and endeavour to do as 
well as they can, they will be ſaved, however imper- 
fect thole endeavours may be; and thus they linger 
on through life betwixt hopes and fears, without the 
leaſt certainty of what may be their lot hereafter, 
which is a plain proof to me, that they have never 
received the ſfirit of adefition in their hearts crying, Abba, 
Father. Now, though theſe people cannot receive Mr. 
Hervey's definition of righteouſneſs, yet if the truth 
could be put in a clear light, perhaps they might ſee 
it, and be brought to hunger and thirſt after righteouſneſs, 
that they may be filled according to the promiſe. This is 
my reaſon for ſeeming to oppoſe the doctrine of im- 
puted righteauſneſs: it is with a view of illuſtrating 
the truth. Beſides, this may help to conciliate the 
affections of Chriſtian brethren to one another.— 
Thoſe who hold in the imputed righteouſneſs of Chriſt, 
may be led to a greater fellowſhip, with others of the 
brethren in Chriſt who do not. And theſe again may 
be led to ſee how the former may be ſaved by right- 
eouſneſs being imputed to them, notwithſtanding 
their opinion; and, baving their fins pardoned, be 
filled with love. And thoſe who are yet ignorant of 
this righteouſnefs, and as. the Apoſtle ſays, go about 10 
eflablih their axon righteouſneſs, may hereby be ſtirred up 
to ſeek after that righteouſneſs which cometh from 
God, and which is. to be obtained by ſeeking for it. — 
Seek ye me, ſaith the Lord, and ye /halF live. Ii is time to 
feek the Lord, till he come and rain righteouſneſs upon 
you. For they may be hence brought to conſider, 
that it is abſolutely neceſsary to ſalvation, to believe 
in God as a friend, and not as an enemy, The oppo- 
fite to ſalvation is the being confounded ; and whoever 
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eonfiders it to be neceſsary for a man, when brought 
before God, to believe that he is reconciled, to avoid. 
being confounded, muſt ſee the neceſsity of believing 
in this reconciliation in order to be ſaved. For God 
being reconciled, will not prevent the damnation in a 
ſinner's own breaſt, unleſs he allo believes it; therefore 
the death of Chriſt of itſelf does not ſave even one of 
the elect; becaule it is through a faith in that atone- 
ment that they are ſaved. And it is for this reaſon, 
that juſtification does not ſimply conſiſt in God's par- 
doning a man, but alſo in making it known to him; 
therefore the blood of Chriſt is ſaid to be applied or 
ſprinkled on his heart. Who knows then but from 
theſe conſiderations ſome may be ſtirred up to ſeek. 
and pray earneſtly te be quickened in this righteouſ- 
neſs, which is of and from God. For Polycharp ſeem- 
ed to defire the prayers of his brethren, that through 
their prayers he might be juſtified by the faith of 
Jeſus Chriſt, which for a long time appeared to me 
unintelligible. But now this is plain, when we find 
that God juſitfies by giving an underſtanding*by which. 
we ſee his reconciliation ; and this. is what St. Paul 
calls receiving the reconciliation. thraugh Jeſus Chriſt; and 
what St. John means by his having given us an under- 
ſtanding that we may know him that is true. 

Many well meaning people ſeem to know nothing 
of the ſpirit of adoption, and are inclined to doubt it, 
or to explain away its meaning. But I hope they will 
reflect on the many witneſses in different ages, and in 
different countries, and places, that have borne wit- 
neſs to this truth, and confider that one hundred affir- 
mative witneſses in point of evidence, ought to out- 
weigh a thouſand negative ones; eſpecially on a point. 
eſtabliſhed by holy writ. 
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CONCLUSION. 


0. Well, what have we concluded on? what is the 


reſult of our different converſations? 


N. The points that we have agreed upon are theſe: 
1ſt. That eternal life, according to the frromiſe of life in 
Chrift Jeſus, conſiſts in having Chriſt himſelf within us: 
not by his outward call, ſtirring us up to repentance, 
and exciting us to a faith in him, but by the actual in- 


_ dwelling of his ſpirit. 


2d. That the ſaints are a ſuperior order of the 
righteous, who yet have life, but not ſo abundantly 
as the ſaints; but as to the two reſurrections mention- 
ed, we have not yet come to any determination. 


3d. As to righteouſneſs, the ſum of what I ſuppoſe 


you agree to, is this: the righteouſneſs of God is his 


taithfulneſs to his promiſe in pardoning the fins of 
believers, and his letting them know it by his goſpel, 
as well as by a plentiful effufion of his ſpirit; by 
which knowledge he makes them actually righteous, 


becauſe he thereby gives them love, which is right- 
eouſneſs. | 
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